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flsrt If@ wfm t ame  .rwr Iiw8 - ie8r qf the cr;U npiri-~p 
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t @ m * a  S ~ W S  Ood hga~J.$ $?.OW c +.' 

a? &a wd &r"Axttn.. 
church- Whost BI 19 Ui$b t @ Mfe* TaWF Tw 

body, brdcm $qr $%. W m  3 an faint, yobl festlQ-me-.vi* U&siv.$m% 
your 7- b w ,  shed rw m. A* t t ~ ~  btgi~ning or xire you weic-8 rre inl;o 
yopp. B P F ~ ~  h!pauehold w$%h tAe cI~aas$.qg water oi bap'biar, .rudl~~&, #% rtnd or 
~ l ~ ~ c c g o u w r s J a w % 2 Q w r c a ~ ~ ~ ~ ~ o . t a r n % , ~ ~ r o ~ .  ., 

~i*lubn*s mi-: x re4 y- m e  is,*= S&S- M tha.ppmemm~ ;1; , ,, 
yozlr voice in t;kte vQiee% of the mm-, I me, your-PC.%&& is $he ge;t;$on M; 

Uaose wtw ~ t z q g l e  to  break the chine af their en~lsmmenf. Ifhen X reach d 
fo t h  I fhI# p e  is I dl~f*c~Wm wt WaLr~ew in sf %bit 
etruggle too 1ibemrth-m fzroa, d l  bW3a tlkey - rocfRP* ~~1 c l a m  
dirinione, sex%sm, itutltutimWiaea vi~lence.  Nbrq?pr p?o@e . v k i m g  
h m  Wity & w h 8 3 . E ~ ~ ~ ~  yabl SI% WWU- too* 

*c 

%za&rs raczez a -h t t  haw to tolk JrA Rrlsr%l 
r gaw wc m w ~  t~ t ~ t  wc R ~ ~ b . ~ t ~  w i t h  q+t~. 

=ge. I* y m ~ r  b* I,!&$=p tPir4.3ouW* d w r c .  1 f o r g g t . j ~ ~ ~ -  
but JOU rewabuliag +e, I &eaw0 p garel2y ba idg  th,Zy.uh -. lw$. m. 
fina you &&df the cbureh. I & f ~ r  your t w h b g e , -  .bat X. qLppgre??> ,- @q 
hare forgiven ma. I m e n  wish yw waul13 juet leave pte plane - but I khcnr WZI 
if pp&iitI.lmgLab.%a**arly lo&. 80 SI tbart,S.Irba;t 1%- t;p c a m  . 
the CbFAsO, 6h~n yolt. cue indeed-. C b r f s &  f o ~  t;Dns Son d the 1Mm @Q&. - 

~o$es:  wb a scai~t* tha* &-$ef ro mi% M 
a&, the t B ~ 1 o s ~  nigXlEficance of Jesus i s  fouPla in  thg possib 
1-t- ~LIWOU@ bhdwma. Jesu% is the+ CkJs,$ . r . -it@ t s  Ilaalr. . • 
7afwauw fwd cdQ b e q e  CWtst p&4Ax eater% 4+ QW wrb4 mMre fnR 3FQcr, 
ds8piaed, wid the bbek are, aimlosjry k*t, he i. with Fslau~isg tbeM 
hmUiatiaa snd pis Crnd tmmfarP14ng oppressed 8hvea ipto l&eraW P-> , . . 
The 'blaehneers of f % r f ~ * ~ ,  therefme, is not simply a stat-t about elin e a r n ,  
but raWm& thnt tsfinw- afl&zm~ticm that 

np~#eesed alcee ib aew@e.,  Be ua& with 
in [rnwkbJ Aaeri* M'r* Lstixr herb%, 
to consumate iuLQ their humwi f i ~ d o a . '  (C 
a. 215; GlFa (pf t & ~ ~ ~ b t , e B r  g@. 135-U1) 
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a t e t ~ ~ s  &be:  GO to asruaela? -a, tb* i&aii,,h kt* &I*. 
~ ~ P ~ C ~ W E & & @ X ~ ~ * P . B J ~ *  X J t * ~ ~ t ~ W t ~  
RaaELn &b;Iti~,5IIbR.~.kh lWW%t-&ar WQUmmkm. & 9- %he 
tLw hew, wt 8- w @repP wewe i;t;;la &e, &&tw when. 
-, = cw.&Q tQ 3wus€dw* 

g?&& 4qp4,P&w*,P.. bust whunisagea pu u tho G-w, *. 1 
, CWistaa, ~ ' E I  ~ ~ o Q F ~ M - ~ . ,  m .PW ,cx& us mq3 with ws. tw %Hem 
that YOU.SC.*.  h ZFCOQ$* *sWi$BJg a0.k w &Uf i~*  e w&u1 
T b t  ia. 
the Ki&qa3w ' s . xL&& XQW ba W- -WW: WLr W$a, '- mrmmmmW 

t i s  W Web&.&-er 

yai~e: lh r- - . i e  g ~ t g g  ta A&.& wkp~e Mader ia put to 
death, an8 *it- hia f o 1 ~ l e  $Q w e  the same fake. Pe0pl.e Wntt  
J o b  q q m +  b @ W w  &.WW u.wder g&te anrffw $e& die . . . 
I *TR wi%&.,* a, wd UP & w* -4 mv 

this is &=a tp , ~ r  Stm I@ stwe I e m  bdde-re 

I t w e  a l l  ca BT%'~&&; isn't it? We ask. "Who %,lMl J-P" araf 
we a e  conPrWsd by a b e P r L l d w a  ww&e*y of uzaswmrs: Jesus fs " e m d m t ~ i a l  
ralth + e",. JWW i s  sq,,$xW@i P#rhr, I- *a r we@&, ,d- is a 
mwr*atOal  SWPLy &gm an ~ i w d  i@%Ultl J- ;Lt t&af&, 3- 
is the * q q . : p # i e p & , - ~ .  k * - p e # a  mm. - J b w w % $ & P w  1Cs -.- 
Chri.&- a ~ J w  a% *be -a "W ~ID [pwpI.~ l  -I a Hr mT'(r MhaW 
w b  ALW@ m r  W W-1- F'WUW~R, -0 ,  A M  &IF 
f eu& p h r i 3 ~ 1 ~  &m@e Ida %he QW&- '3ma &prn w I am?" f ~ o r k i n ~  
m ~ i f f ~ e ~ ~ t  W ~ S W  ;tw p a  ~ Q P  -. J* mti, wtw 
C-a, B-8 d5 -- t 2 . k  -, J v  M i d m r  - 

Indeed, tharfn a n  be Bnorsgh cmflui~fon ta rWse nrr fael just a bit 
anwed wiw, Goal S u e  M aou& &we wmwud POf a )rem&Slon W tWe place 
vfthoutut90 q e q  ~ t h s l ,  J%atwJwu~? mat dhc%pWs. rQ&* am m%&- 
"am?** mt. ,gofn#i R. @-St lPkFd if- ~~ w -%a& bm 
murrh h a r u  QZ rn -&.ag. -..-, M* w a . $ t  t k m m ~ ~  b 
a dialec* uo i@m q+py,&y.p. Qwl aouM 3sme ~fe&ars .mr*  heU 
tural, 
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BqT@ae qnaz tne world i t s e l f  could not cwtain the boob that would be I +it*." (J* ellzs) 

We neQd BOt w m r y  i f  OW answers have different eqhasca. We 
.shwM w y  if o u  umwexs are identical, for that muld aean we hod 
h~pr isoned  the living Christ within a formla. So l e t  us take b e t  frcaa . . 
the fact that whenever Jesus1 followere have tried t o  do that, he has a l m  
found a m y  to Wsbk a t  of those limiting bonds. To say with Peter, " Y o u  

' a r c ~ e C I r r i a t , t h a ~ o f t h e l i v i n g G o d , " i s n w e r t f a t e a d o f t h e m a t t a r ,  
'but odly tho beg;-% of an ongoing examination of what that knswer mans. 

. Wo wo must t h h k  tqgethu not only about the laany mswerlr we address t o  h a ,  
but also about the two questions he addresses to, us. 

The relation between the two q u e ~ t i o n ~  

The first question goes, "Who do other people say ehat I am? What 
are hear- around town?" low that is not irsitirlly r, threaten* puehtion. 
We can deal w;Lth itLt. There are appropriate p-ocedures: we can appoint r ' 

emittee ,  interrim people, compile a l i s t  of anfiwerr, issue a report, and 
then hold a conference t o  diacurra the report, But if we really listen to 
tho- ulswas %hey may begin t o  threaten us, fcr they vill remihd us tbat our 
a n ~ w e r s  arc not the only possible answers, and that our answms must take 
account of the codl fct ing  answers that other people give. We have an obli- 
gation ta l i s ten  before we p~cc la im,  to lasw w h a t  is being  aid by the Jew, 
the Hindu,, the Mamiat, the hm~aaist, a d  to belirrrc that we can learn a m  
tbem, r&her than assuming that they must learn exclusively frm us. 

Only after we have listened to the anwera  to the first queatim does 
Jesus put the s e c a d  queertlm to us : "Very w e n ,  who do gw say t h ~ t  I -1 
Whet is verdict?1' 

L& us 1-ex Mth that question far s mrment. Jesus is asking us, 
of e a r n s ,  a W t  b b s e l f ,  but ha i s  also forcing us to examine ourselves: 
"Who aa I t o  whoa t h i ~  question is addre~sed?~ I f  the "In i s  a black APrfcm, 
the nurnce's oi the answer w i l l  be different than if the '1~* is a d t t e  A f r l c m ;  
if the "I" is in prison, the answer  w i l l  not be identical with that of the "Iy' 
who ucrrSrs 00 a untvcxsity cmipw; if the "T" is a m, we will learn sane 
things about: Jesus tht a r e  denied t D  us as long am 'the *I" 3.13 a man. !Th&s 
i s  why P B  we hear m e  snothu's  answers throughout ; this as84~bly we nee& to  
h o w  as much as possible about the "IH who i s  armweping. 

We need to  realize, furthermore, that the "I" whc m m e r s  the 
questioo u f l l  be changed both by encounter with the Jesus who i s  asking the 
puestfm, rad by enccrunter with others who are snararing the quostion. E.ch 

st lfairobi ve w i l l  be confronting Jesust questim, " W b  do you say that I 
and each U y  we w i l l  be listening to answers other than our own. Out 

w 

of such exchanges, our own understandings will chPage. Anmere w e  do not toke 
at a l l  seriously today m y  have t o  be taken very seriously next week, as  we 

rn 
a r e  forced to share more fully our backgrounds, quest1 ons, ~nxiet iea  and answer8 . 
It is both threatening md liberatfrq to r-ltze %hat our un&er&ar~ding of 
Jesus, rs well as our undersCaading of o~lr~elrrcs will be changed in Che process. 
It ary be even more %&eaten* and liberating to  realize that the process 
w i l l  not atop when ~8iiQob1 eMs; we must take our new perceptions, cmiknents 
a d  challenges back to Tokyo, Constanthopl*, Jakarta, Kiev or W&ukeshu, md 
keep the process go-. 

' i 
1 



km - tmgh tiw* mess, it 7rouM be biskaeat  f* ma Co iglwv* 
%efa*#&ib T m - i t  lssrtwMt Iey&ix&Ure-mk~srnyoiyeuua- 
c&ortAble, -sy, am3 pa&hps m%n w. Ik is on baptxkost prrt of ow 
prpplirq with Jcrml wstiozts t;6 fae,e this ope- aad hortrstly. 

Q. I& jet& a & t ~ ,  -'of p n  viU maam fir cmearn. 
I tuu w'bfta in r aorld that S mjur0b bominlnste8 by whites, ape- Sn a 
blrclr w-6 ss, as'r-4 pduainatzfly ncm-vhita. I aa r & in a world 
that is, .gBainr%s& h a  wr k b t  have Men destrucci~c for 9on;y, ir sot 
mat, wm?. -In= a a m h t r  qf c r u l m t i n l g  aEf1- clwa in a world that 
is wen&- pcor and thL% La awlipulaf ed by o plppll a-t minopi*. 
had h a t *  1 em a citicbn & the Uaited States of  Anerica in a mid where 
N t h  es&.l .and l a y e  ~ L ~ ~ O P I %  rra r%m@5rig to  btctlas see frm %he pmpoliticel, 
t ~ m a a % c  mB l a l l i k r r g  &&3k&ion of. the Unite& SZlatrr oi Ame??ica. Thms 1 
e i s e  (thou& Z hupe I do n& mrsoaallJr uabodj.) the -1- ~pressiwis 
&t mmy csf mu, in the - of the gospel, are struggling to wercme - 
rwirn, srxism, c lur iar  s& bpmialiem. 

It is thc fhml idrratifimtirna that gives me the most difficulty as 
I rtaad before p. I l o *e  lllfr couaky, aad I am rZeeply ashamed of it. I 
saa &&em& of it y s r t i c u h - 4  tor  whrt it h. done, and continues t o  do, t o  
M xmmy aP e o m t P P e ~ .  V are *am southeast hi&, your laaa a8d 

fari l ia8 aay hat. brcla &stPwe8. by th*t ugLia8t of a l l  human cres'Eloar, 
the kitmlBtx&eeAir F a c e  B-% b.olaber. If you are fkca a t i n  America, yea 
ll6iy b e  * i d  sad f&ly JT we *tesoh$ 'beau# Ame!Tfo# btl.%tmWi6~ 
m;tploit t&a tcww; & y'w *'have fp%cnda md family trho tu-6 gQUtica 
g l ~ o n e r s  b q g  torturea bjr techniques th-t your police leaxned fran our police. 

I w U  th.- litaPg of I-; maa~l L& e m  recite iD 
Kith greater fdiaq 408 tbmn I. But I earst reeognisu that what it 
BlsezibC. lw bemi tarrlw h..tmetive Pw mruyr d rou, and 1 mu& hope thot 

. C a  bl iarr t  %lrrt fn d l f m a k r  but T q  datp, %t W haP beent~rrriblg 
Qe&u@ti~e fa w sa *ell. Thia I s  not to e q  that all opgxesaioa @nmates 
frcm Wwhwtcm, or thet 2;0 Uve in We third world i~ aukxaetically to be 
6ladmd with vtrtw. We haw  thing^ are LlOt that sfmplistic. But it  %6 to 
say thrt a n  of us mist take .smimaly Jesw' &nonit ion t o  look f b a t  at  the 
l oss  !?&thin c a r  c+wz eJrea bsfopc we cmt?tltra%e Qn %he s p U n W  in. -60ne 
elss'r eye. &ether we w i l l  8*r* ta be fiead by h3m to  da that at A&&i i a  
ma, of tbc t-m &his aaasrrbly ~s about. , - 

I W c  w&.d kbt' fmp.ri&lism em be deatrwtive, .whether pokitical, 
e c o n t c ,  m i l i t m y  ap. (let us also say hi this eaclesiastical. But 
there f a  rqether i m p r h l i s a  of which I aaa very conscious today, the inperial-lsm 
of language. P66ple frrrer the U r n s a d  fiatas auk-tiically a s a m  tho% mli sh  
i r  the-- ' ' e w m n i e ~  ~*agul.gr". mia mw tw an a d m t r g e ' t o  us, bat it is 
e disaQv.ittage t o  %laa ~+aat raiaJariCr of you, for whaa b L l s h  is n d  
gwkher tangdie. ,Everthe three b g u a g t ~  r-szw & by the Morld.Colmcil - 
English, mench aPb @eman - rewesent sr fora of northern bedsphere imperialim, 
lin$uimtically exphiting; thc thfrd world. - I ce~aot do lnu@.about political, econcmic. military m eccl&iast'ica;l 



imperialism i n  the next half how, but I do want t o  do smething, symbolically 
. . a t  least ,  about linguistic imperialism. There is no reason why the linguistic 
- . concessianls should always came from you. So as 4 symbol of my desire t o  enter 

into closer solidm5ty with my s is ters  and brothers in  the third wcwrld, and 
- especfally 5n Latin America, where so much e L 1  ha8 been done wfth the c a -  

. r plicity and of ten active involvement of my government, T am going t o  giae 
I ,  - the re& of t h i s  speech i n  Spanish. A t  least  for these mcmnents, l e t  are be 

' -' - - the one v b  is the so-called "dependent", the so-called f'underdweloped", the 
I, so-called "impoverished", for the t ru th  I s  that I was not wen competent enough 

1.. I' t o  make my own translation; it had t o  be made 9ar me. I will stumble and 
"j pronounce badly, but i f  my reason for  shifting m e s  i s  understocd, more - that really counts w i l l  be communicated by Palterhg Spanish than would be . ..I I conmamicated by flawleas English. 

-- @. . '* 
So i f  those of you who are English-speaklug delegates w i l l  just 

t h i s  once do what non-Ehglish speaklng delega$&s &lmst always have t o  do, 
p& on your.headphones and turn t o  channel , we w i l l  continue . . . 

j (The res t  of the address vas given i n  Spanish.) 

- -  - Peter's problem and ours 
rJ 

- Who is th i s  Jesus Christ who frees a d  unites? Let us put e m e s  
in  P e t b l s  shoes. Peter's role in the epfsode is astonishing. Fi rs t  he i s  
the hero - .tihe one vho gives the right answer t o  the question, "Who do you say 
tha t  I tun?'' But a mment la ter  he is the villain; the spokesperson for God 
has become the spokesperson for Satan. PeCer h e w  *he righ* wards but he 
didn t know wha t  they meant. 

There is sin egisgde early in Jesus' ministry in which h ~ s  hearers 
likewise knew the rigbt wordp but d id  not  knm what -they meant. (Luke 4:16-30) 
Je8us went t o  the synagogue in Nazar&h Etna read the Isaiah passage with i f s  
promiss that  the poor axe t o  have the good news weached t o  them, tha t  the 

' 
captive8 arc t o  be released, that the blind axe to have recovery of sight, and 
that the oppressed are t o  be se t  free. (~saiah 61:l-2) Jesus told his hearas  
that  those very words had been f U f i l l e d  and that the Messianic age had dawned. 

And what was the reaction of Jesus* hearers t o  the awescane claim that  
things were being turned upside down? They were enchanted1 Luke t e l l s  us 
that  " A l l  spoke well of him, and wondered at the gracious words which pro- 
ceeded out of h i  s mouth. '' (Luke 4: 22) They were not threatened at all. They 
knew the words of the passage so we11  that they did not realize that  good 
news t o  the poor could only be bad news t o  aell-fed people l ike  them, that  
lreeing the jailed could only be a threat t o  the Jailers and judges, tha t  
l i b a t y  for the oppressed could only be baa news f w  the oppressors. They 
bar  the words but not the mean-. 

6 , .  . ' J I  

:I, - t '- And just as Jesus la ter  dfd at Caesarea-Philippf , so here also he 
had t o  break through the- comfortable assumptions. W i n g  a famine in Israel, 
he reminded t h e ,  ElLjah was sent by Cod - not. to the I e e l i t e s ,  but to\ 
tvZdow In Sition, a foreigner4 D w b g  a. time of leprosy in Israel, Elisha waa 
sent by Go& - not t o  'Israelites, but t o  N a m m  09 *ia, mother foreigner! 
G o d T ~  healing power w h  being offered t o  other people, not t o  them. 

. + And is when they got upset. Not when they heard the fsmillar 



words, but wfrear Jesw pointca ciut that the familiar an8 soothing w m l a  brd 
saa~ Waai l ia r  and disruptive tmplicatione, that the voprds were a tkeu* 
rather thaa a caraiort. When they heard tWt, their enchsatmeat turned to 
anger smd they tried to thraw hirn wet the c u f f .  

So l e t  us leurn from these B i l ~ l i c a l  examples tht we may know t h m  
words But &as the mean* md thkt we ~ S Q  m a t  Ukely to miss the mesnw 
by settling fm those interpratatifms t b t  w e  anoat congeaid to  us urd make 
the last demand8 on us. 

er we seal with the @ej?itioaz, "Whu i s  thin Jesus ~ h r i b t  who *'ccs 
cmd u z i L t e ~ ? ~  let ue liiatcn psrtieulrrly Co those aasvers that initia- 
thrcktm w the most, n t h =  than reastiwing ourselwe6 with the answers with 
wfiich we are alreodg cdar tab le .  If pur present msrm f m s r  an Jenu 
the persehs2 srurior, thcn be w i l l *  t o  confroat Jesua the liberatar rfiosr 
social nerpmage threatens all the human s e m i t i e s  ~ Q U  take fen gradtad. If 
Jesus thc rewlutiaaary is the caw who now gives you hope, t h n  hiar also 
the Jesus who ream you that evil i s  ambodied not ohlg. i n  oppressive 
social ata%ictwees but almo in anry human h& - not only izl the W af 
m i l  oppP.esaos but in your own heart as w e l l .  

Among the  n u s q  claims ride about Jesw ChriPt, on vhieh all w 
focus a w  attmfim? Our auar r ib~  thew gives ~rs rrane direction. Tha ~ w % a  
a e s a b 4  tiescribed J e m  as the of the World, Hew D e l h i  deacribrd hlm 
u t h  Ltgbt of the Warla, and -la descrLbtd him as the One Who Make8 All 
T h w  -. Wabrrbi 8eecribes J e w  as the oae w h  Free. rrad Unites - Sesw 
the Liberata~r, Jeanrs the EInifim. A s  I shdLl ou&pkmt later, I believe tht 
we carmot kwly pirt those clefma together ualerr we 'insert bctreen them a 
claim that Jasua 1. alsa Wlc Divider. A. Jesus liberates us, we w e  required 
t o  face the potential diviriom that liberaticin brtqp, so that m cm mare 
%ward a truer mi* thad rPwrLd othmuiss ke possible. Let us explore thare 
t h e e  cldum. 

A. Jesus the Liberutm 

To ca;U Jcaue the Liberator aafi~lrar our field of is-, it i s  
s t i l l  W s e 4  brord. wbat does Jews Wee up, and *t doen he 
*ee w? I need not ehbcmrte aoape of the anewn on Rhich we eauld dwell. 
It horn hen the Christ- uperience that deduo frees w froa rmany thbgo: %he 
wra%b w f  W, the 1- min, &th, fear. idealqgy, racim, OpprePrmE, h~%u@sX, 
wealth. lbnd it has the Chrie-tlsfl wperienoe that hQ ireem us &= nmaw 
th-8 ar well.: lore, caring,  aui iqr ing ,  Jq, t2w'.ge, the neighbar, tlec 
e-, o new mi&j, the frui ts  of the Spirit. 

We canaaf D a U  ahat al3 of t hee .  SUM arbitr- choiees murt be 
made m d  I sbU make them. I shdll assum that we can take for grantel the 
liberation that, Jasw brings in the rrar of our pereonrl lives; we aLredy 
knaJ mwthlng of that or t?e would m t  be hare. I shall also asme tihat PFQ 
re&gnLze tht the fa lse division betarm r gosp~l  for the inairitha3 mB 8 

gospel far smiety f r seen to  be jut that - fabe.  Three harthsr tbiwxli, 
then, about Jtslu, the L i b e m t o r :  



to make our lives secure. He makes an uncanfortablg exclusive c h b  upon us. 
We are t o  give grimary allegiance t o  him, and that  means t ha t  we can only give 
secondrtrg Uegimce t o  anyone or anything else.  Those other loyalties that 
have heretofore claimed us turn out t o  be inadequate theref ore false. 
They do not free, *hey destray, particuLwly when we build tllem into the 
structWes of our society. 

Take Che f o m  of oppression in our society mentioned a moment ago - 
racism, sexism, classim, imperialism. Those do not free, they enslave. 
They not only ensla~e those on whom they are imposed, they enslave those who 
do the imposing. If I seek security in q y  whiteneaa, I discaver that Jesus 
does not love us accoxding t o  crur skin color, and that skin colm confers no 
special privileges i n  God's sight. To claim that  it daea creates barriera 
rather than destroying them. If I seek security 5.n m,y,mde~ess, t e l l i n g  
myself that "this  is a man a vorldH, and tha t  men murit mabe the decisions, I 
disc we^ that i n  Christ there is  "neither W e  nor female", end that   exist 
dcsnination has t l ~  place. If I seek security in mg cham situation, attempting 
t o  hold on t o  the benefits of being relatively affluent, I discover that 
Jesus message is addressed centrally to the poor, md that my attempt at 
class privaege impedes, rather than furthers, the  doing of hie w i l l .  E.1 seek 
security i n  my United States citizen~hi , I discover that it is  the aatiozu 
wham Chist has called to ju&-. 25:32) an& that by his testa - 
have we fed the hungry? clothed the naked? visited the sick? - not only mgr 
nation but aU. ~mtions  are tr,ried and found wanting, Negatively, then, a- 
legiance t o  Jesua the  Liberator can f r ee  me s dlegiance to  t h e  false 
centers of security. 

2.- Positively, he frees us for the poseibility of geeing the world 
through eyes other tban cur own. I of fe r  tat phrase as a "urn-theolvghal" 
equivalent for the theological word "corneraion". H e  leads us t o  a flmdamental 
chsnge of directiop, so tha t  the  concern of the "other" can became our concern. 

In the m i b t  of much that  remains unclear t o  me, one thing at l ea s t  
becomes increas-ly c lear :  there i s  a convergence today between the Biblical 
view of Jesus as Liberator, an& the cry of oppressed peoples for lfber&tion. 
For our m day, t o  "aee the world through eyes other than aur own" has simply 
got t o  mean seeing it through the eyes of the poor and di~possesfied. When the ator$ 
of Jesus and the story of humen oppression are put side by side, they fit. They 
are simply different versions of the same story. The cry of the hungry is over- 
whelming. The cry o f  the poli t icel ly and econoanicaJ&f e x p l ~ i t e d  is overwhelming. 
The cry of those in prtaon and under torture i s  overwhelming. The cry of parents 
rho bow tb.t the i r  children are aoOmed to stmted snd warped l i v e s  i s  overwhelming. 
We cannot meet in Africa, indeed we cannot meet m e r e ,  and shut our ews to 
t ha t  human cry. There may have been other emphases needed a t  other points in 
Christian history when ta lk ing about Jesus as Liberator, but I am perauded (and 
1 hope t h i s  assembly is persuaded) that for time and this place, t h e  clafm 
of Jeaw t o  bring FEeedom, and the  cry  of oppressed peoples for  heedom, converge 
and cannot be separated. 

People today are i n  chains, not only t he  chains of personal guilt and 
inadequacy and indLviaual shame, but also the chains forged by those who have 
too much power. wd ha$e abused it, the chains forged by those who deny freedom 
to all but, themselves, the chains forged 'by those who uae pol i t ica l  and economfc 
systa is  for thejlr own gain and destroy whole peoples and continents in the proceas. 



Gustavo Gutierrem has underlined th i s  point unforgettably. Be acknow- 
ledges that there i s  an important form of Christian witness that reaches out t o  
the the one for  whom belief in God has becane diff icult  if mt 
impossible in "a world come of age". But he insists  that the woblem for Christians 
in the third world i s  not haw t o  reach out t o  the non-believer, but how t o  reach 
out t o  the non-person - t o  the one whom the world ignores, or uses md crushes 
and then discards, the one who is "maxginalized", whose cry not only for food 
but for m e a n i n g  is swb not heard, whose personhood the res t  of us sinply deny. 
We cannot talk about the lordship of Jesus C h r i s t ,  or the reconciling love of 
God, or the meaning of the cross, or Jesus as  Liberator, unless the cry of those 
we t r ea t  as non-persons is the central thing we hear, unless the vision of a 
world so structured as  t o  take them into account is the central thing we see, 
unless we can cone t o  see the world through thei r  eyes. 

Where i s  the gospel Imperative far that4 Take only one put of the 
cry, the cry for f aod, aclmovledging that  that cry must be heard in relation 
to agriculture. ecanomics, population control, the use of energy resources and 
all the rest .  Remember, i n  the midst  of a l l  tha t  canplexity, that while Jesus 
said that  we do "not l ive  by bread alone", he never pretended that we can l ive 
without it. l o t  only are  h is  stories about the Kingdcln of God replete with mges 
of meals, featat6 and banquets for the poor a d  dispossessed, but 0x1 a number of 
occasions he acted i n  quite scandalous Fashion t o  w e  sure his  follawers had 
bread. He l e t  them break the l a w  of the Sabbath by plucking up grain fkam the 
Pield. When he spoke t o  a large crowd and it gat t o  be supper time, he did not 
t e l l  them that $006 for the i r  souls was enough; he went t o  e x t r m d i n q  lengths 
t o  see that  they had food for their  bodies as  wel l  - -b~e@ and fish, you w i l l  
recall.  And when he wanted t o  leave  hi^ f o l l m s  the clearest possible reminder 
of his  ongoing presence, what did he leave us3 He l e f t  us s meal, tel l-  IU tha t  
to be aware of his presence we shoula eat ma drink. And I have came t o  believe 
that t h e  aodern equivalent of the Pauline warning about abusing that meax by 
''eotiag rrnd drinking judgment upon ouraelvesn, ( 1  Cor. ll:27-29) i s  for us t o  
share thet meal with Jesus and at the aame time deny meals t o  millions of his 
children, or even one of h is  children. 

He frees us t o  see the world through eyes other than our own, and 
in t h i s  ~ELY and age that  means striving t o  see the world frau the perspective 
of the poor, the starving, the dispososssed. 

3. But it i s  not enough t o  "see" solacthing; we nmst also act upon 
what we see. And so that  means a third thing: Jesus not mdy fieem us fronn 
false allegiances so that we can begin t o  see the world through eyes other than 
our own, he also frees us for struggle with and on behalf of those "others1', 
who are the poor and dispossesad. 

Let me t r y  t o  suggest some of the things th i s  would have t o  meen for 
me; only yuu can determine what it mlght mean for you. Since the gospel makes 
clear that  we cannot se t t l e  fo r  a world dominated by the white minoriw, and 
helps me t o  see the world through ,the eyes of non-whites, I ccm be freed t o  
struggle far a warld In which the white &ority w i l l  no longer have power out 
of proportion t o  what is due t o  it. Since the gospel makes c l w  that  we cannot 
s e t t l e  for a wwld d a t e d  by males, and helps me t o  see w h e t  male domination 
has done t o  women (and also t o   men),^ can be freed t o  r t m e  for a world in 
which my malemess vlll no longer guarantee certain Jobs, income or privileges 
denied t o  rrmmen. Since the mspelmakes clear that  ve cannot settle for a world 
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&omhated by the affluent and helps m e  t b  see the  destructive conseqmxces 
of s vatem in  wh- the worlafs population conswee 40% of the wor1d1s 
resources, 3 can be freed t o  struggle fo r  a world in which my own standard of 
l iving w i l l  have t o  be signif lcantly lowered, a s  we work tmazd a more equitable 
distxibution of the worldrs resources through a restructuring of our p o l i t i c a l  .. 
and econoeaic systems. Since the gospel slakes clear  t ha t  we cannot s e t t l e  far 
a world dcsninatea by the United St;ates ( or my other nation) , and helps me 
t o  see haw brutal are the attempts of one nation t o  control the destinies of 
other nations, I can be freed t o  struggle for  a world in which my nation w i l l  
no longer be Number One, a world in which an exploited Chilean worker w i l l  
count for more than the  prof its of an American corporation, a w o r l a  in which 
napalm is no longer sn instrument of diplomatic pressure. 

I won't do those things very well. It is far easier t o  speak such 
wnrds on a podium in Nairobi, Kenya, than t o  ac t  upon them in California, U.S.A. 
But part of the  liberation they struggle t o  describe is the  l iberat ion tat 
canes From being part of the supportive community that  i s  the church, and the 1 exhilarating discovery tha t  we are  not alone i n  such efforts .  We must support 
and challenge and parod each other in  our cormon allegiance t o  the smiting and 
healing Word of God, embodied in Jesus, who promises t o  fYee us not only Prom 
inner at t i tudes but from oppiressive outer structures as  well. 

B. Jesus the  Divider 

And tha t  of course means that  Jesus Christ not only l iberates .  He 
a lso  divides. That is i n i t i a l l y  surprising. "Surely", we respond, "It i s  
Satan who divides, not Jesus." Division for  the sake of' division must indeed be 
t h e  de~ i l . ' s  work. But l e t  us not evade too  quickly the  r ea l i t y  t ha t  i n  different 
ways Jesus also is  the divider. Consider: 

Conrmitment t o  Jesus Christ divides Christfans from the majority of the 
human family who make no such ccmunitment. He divides us from the secular col- 
leagues vi th whom we work, from our Jewish friends with whom we otherwise share 
so much, from Hindus, Moslems, Buddhists, Marxists and humanists. T b t  i d  
simply a fac t  of human experience. 

But the fac t  that Jesus divides is not Just  a sociologicaltlly descrip- 
t i v e  fact .  It has been a r ea l i t y  of the gospel from the very beginning. Re- 
member some of those verses we usually f o r ~ e t  : "I have come t o  se t  f i r e  t o  
the  eaxth . . . Do you suppose I: came to establ ish peace 6n earth? No Weed,  
I have cane t o  bring division. * ( ~ u k e  12: 49,51) I n  the ~ d e l  passage the 
metaphat is even stronger: "1 have not come t o  bring peace, but a sword." 
(~att. 10;3h) Jesus t e l l s  us that  because of him a man will be aeb against h is  
father, a daughte against her mother, that  our enemies will be found within 
our own households. (Matt. 10:35-36) H e  &es divisions between wise and foolish 
maidene, sheep snd gats' ,  lost a d  found. 

Such divisions continue among h i s  followers. What I have said allout 
Jesus a s  Liberator has already divides me f r a  those of you who feel  that I 
have betrayed the gospel and made Jesus too pol i t ica l .  And yet ,  persons s i t t i ng  
across the  a i s l e  frcin you may f ee l  that  I have not made Jesus pol i t ica l  enough, 
and tha t  I am too conditioned by bourgeois categories t o  understand the full 
tbrust of liberation. We w i l l  find ourselves divided a t  nsirobi over the appli- 

pations5 @SP,S ,me$sage t o  racism, or evangelism, or sexism. Believes$ i n  
- I - .  - 



%%re is still. mother q & which Jeaua i s  divider. for, re we 
uv-5s  -W Sseu~' mamm , M h *  * &ad smut Be br&aq@ t o  me 
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imptar i t  and crucial for us t o  be able t o  acknowleage ad ac-c cn~z such 
feelings a t  th i s  assembly. 

.nb- . 
.. But such postnres can nevu  be rceepted within the Christian c-Sty 

as more than ~ w i s i o n ~ ,  transitional postures, For the meirniw of Jesus ~h%i%t 
i~ that he finally frees us such postures. If he is prQvisionalXy Wib 
Dirider, he is not binally the Divider. He 18 the  Unifier. 

The world mound us exhibts deeper divisions than ever before, 
perhspe, h hronan history. Nation liPts up sword agalnat nation, earth's 
res-aes end &his peoples are alike exploited, glmt&shares are turned igto 
s m & ,  the "haves" grab fmu the "have nutca" - on and oa the drew Utw 
goes. Ana w e  C h i s t i m a  have added t o  those d l v i s i ~  some *her omas of 

I QUX m - the aivisions between Oatholic aPd Proteatant, OrOhodw and Pente- 
cost&, Anglioan and Quaker, Calvinist and Lutheran. These w i l l  demand our atten- 

1 '  . t ion on o t h n  mcas%ons during th i s  &ssembly. L.t m stress na the di r ie ims 
tht are of centred concern t o  t h  entire hrnaarr famtlyg the d iv i~ ions  between 

' I  b l a c h ~ w h i t e , a a r t h a n d s o u t h , r i c h a n B - , l ~ a n d r ~ , t r P l e a n d f s a a l e ,  
1 oppressor and ogpkessed. What task do those r e d t t b e s  lay upan us, meting in 
' a world whose division8 are also our divisions, and yet meeting in the m e  of 

Jesus mist, who not only frees and divides but also unites? 

, . - I t h W  the task is  clear. We have t o  bmonrrtra%s thst we h w e  been. 
sufficiently freed t o  go beyond aur d i v i ~ i m s  ~ l l d  begin t o  embody the uni.ty 
to which Jesus the Unifier beckcns us. 

That i e  easy Co say a d  bifficult  t o  accanplish, But because & who 
J e w  Dhrist is, it Is soaea- we can dare t o  atteppb. In  the Matthew 
pssrge with which we began, Seaus t e l l s  his disciples that he must go t o  
J- la to suPfer and die. He does exactly that, ergosing hhse l f  t o  the 
ultirr+te division and separati6n r e s i d ~ g  is the BQWGS~ Of sin and desth. Ee 
beprr the N1 brunt of their &tack, and they Bastroy hin. But it is our fa i th  

. that the story do- not end there, and that in facing those enemies he ha8 ora -  
c a w  them, for, wen as was prollieed, on the third dsy, God raised him frm 
the a&. Here i s  our w&se that i f  we too face division and separation, we 
will find that beyond the av i s ion  end separation are healing and uniDy, car 
Jetate dlrm us into onenem *th him and therefore wim one mofher, just as 
ha is dram lato oneness with his Father. 

Bow do we, hese an8 am, begin t o  move beyond our divicione i-a %hat 
uaityt Tame fs only one nay, and we know w h a t  it involves. It in- 

confession an8 repemkame, before Ood and t o  one another. In the w s  
*hi@ w i l l  involve rwching out tcrmrrd one &bet? a% riak, aff'icislly and 

unaffichlly , i a d i v i d u w  and corporately, hopin& t o  be heard and accepted, 
but w i l l d q  if nece88ary t o  enwe rebuff patiently, 'beUevimg thst aoaner or 
later the healing p e r  of the risen C h r i s t  can r-cb rraross the awesome Uvi- 
a ims by vhich we are presently scarred. 

llou w l l l  have Im decide w h a t  t M t  means for ysu. For me %t w i l l  in- 
valve confessing my qeed for forgiveness from suters and WkraChers uho hare been 
vlctin5ted by r cayst& that ha@ B m f i t e d  m - Chdesna, BLctcka, Asian-hmicw 
and Native. mericaae in Bmth b e r i c a ,  those iu southavst haia who bsva bmn the 
tm~,&s of U'8. bcedbee tho?&! in Latin America? Africa and the res t  of A r i a  who _ -  , . . !I > 4:. I,T .- - b  - - - , b.. . L  - t 4 . .  - . ( .  I - .  , . - 
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have been the targets  of political. m economic coercion originating within 
Isnd, those all over the  world whose l i ves  a s  women have been -pet3 because 
of the  thoughtless and cruel  w a y s  in which the  r e s t  of us have been l iving our 
l i ves  8s men. 

It is not my task t o  t e l l  you w h a t  sins you should confess. But it 
is my task t o  suggest tha t  along the path t h i s  assembly walks, mutual confes- 
sion and forgiveness will be important nays in which we respond t o  Jesus the  
Unifier. For out of cannon repentance can come the beginnings of a new camon 
obedience, in which we mutually pledge t o  struggle together t o  destrrry both the  
inner a t t i tuaes  ernd the outer structures tha t  perpetuate the evi l s  we mast erad- 
icate.  By such steps toward one another we could begin t o  embody a l i t t l e  more 
ful ly  the unity we so easi ly t a lk  about. 

W s  would be important not only fm those of us at Na-obi, but also 
for  those a t  laixobi. When Jesus prayed "that, all may be one," he contin- 
ued " tha t  the  world may believe. " Imagine what it would mean if it could be 
said once again of us, as  it was said of the early church, "See how these Chris- 
t i ans  love one another!" (Epistle t o  Diognetus) So I have a dream for t h i s  
assembly. It is tha t  we could be suff icient ly freed by Jesus C h r i s t  t o  recog- 
nize our divisions and work through them, with whatever conflict and th rea t  a re  
necessary, toward a new degree of unity with one another, 60 t ha t  we could be, 
however imperfectly, a microcosm of what the human family in i ts  to t a l i t y  is 
meant t o  be, demonstrating such things a s  the following: t ha t  although 1 am a 
ci t izen of the United States, and you are a ci t izen of Vietnrun, nevertheless 
both of us are  first of a l l  c i t izens of the Kingdom of God; tha t  although I am 
a member of the white race and you are a member of the black race, nevertheless 
both of us a r e  f i r s t  of all members of the human race, Godls all-inclusive fam- 
ily; that  although I am male and you are female, both of us a re  fbs t  of aU 
msde in God's image, part of a creation Cod s a w  a s  "very good." (Gen. 1:27,31) 

To point t o  such r e a l i t i e s  is not t o  leseen the  imperative for  basic 
change in the structures of our l i f e  tha t  nurtwe and sustain division. It is 
in fac t  t o  heighten that imperatjve, for  it reminds us that  we need not be bound 
or defined by those structures, and tha t  therefore they are malleable t o  our 
needs. We are never permitted t o  forget tha t  the  gospel asserts  clearly tha t  
no matter how deep our aivisions, God's healing grace can reach across them. 

So the f i n a l  note of the gospel is  not division or a m b i ~ i t p  or ten- 
sion or condemnation. It is joy. It i s  not a joy procured by ignoring what 
we clearly see going on in t h i s  bent and bleeding world, but a joy received by 
r e c o ~ i a i n g  that in addition t o  w h a t  we c learly see going on, some other things 
are  going on ae well. A s  we look a t  the world, it seems t o  be only the ghat- 
tered world of the cross - love defeated. For most people, as Ignazio Silone 
has put it, "In the sacred hirrtory of humanity on earth, it is still,  alas, 
Good Friday." (preface t o  A- For most people, but not 
for  all...For Christians, t o  see Good Friday a t  its worst is t o  begin eilm t o  
see it at i ts  beet. For it i s  o,ur f a i t h  that the  seeming defeat is turned 
into a victory, *hat out of the very w o r s t  God can bring the very best,  tha t  
God is  wrking i n  our midst-patiently and impatiently, painfully and povcr- 
fully, j ~ t n t C l y  and healingly--to f u l f i l l  the  divine purpose for  us. In 
an astonishing phrase, we are  told tha t  Jesus, "for the joy that  was- se t  before 
h a ,  endured the cross." (~ebrews 12~2) It La i n  the l ight  of the resursection 
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f a i t h  that w e  too can affirm that joy and thereby contin& t o  cope with the 
world tha t  seems t o  be on ly the  world of the cross, perplexed, t o  be sure, but 
not unto despair. (2 C o r  . 4: 8)  Ours is an Easter faith tha t  fYees us t o  re- 
spond t o  God's ca l l  t o  j o h  in the  divine struggle, so  tha t  as God's children 
are set  free, we too may be s e t  free and thereby united w i t h  God and with one 
another. 

A new affirmation 

Certain affirmations have domin~ted past assemblies of the World 
Council of Churches. A t  the i n i t i a l  assembly at Amsterdam i n  1948 the  dele- 
gates affirmed: "We inten3 t o  stay together ." A t  hranston in 1954 they 
aPfirmed: nWe intend t o  p o w  together." I suggest t o  you an affirmatibn for 
Nairobi in 1975: "We intend t o  s t m l e  togetherm--not only t o  struggle 
honestly with one another who are  here assembled, but a l so  t o  begin a struggle 
together on behalf of a l l  of God's children who are not here assembled, even 
(and most especially) the non-persons, the  "very l e a z  09 the s i s te rs  and 
brothers of Jesus Christ our Lord. (Matt. 25: 40) 
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